Saʿīd ibn Batṛ īq
Eutychius of Alexandria
Date of Birth 17 August 877
Place of Birth Fustạ̄ ṭ, Egypt
Date of Death 12 May 940
Place of Death Fustạ̄ t ̣, Egypt

Biography
Little can be established with certainty about the life and career of
Saʿīd ibn Batṛ īq, a 10th-century Melkite patriarch of Alexandria. The
earliest source to provide some detail is a 13th- or 14th-century copy
of Ibn Baṭrīq’s historiographical treatise, allegedly written by the
patriarch himself (Ibn Baṭrīq, Eutychii, ed. Cheikho, Carra de Vaux
and Zayyat, ii, pp. 69-70, 86-87). It is here that we are informed for
the first time that Ibn Baṭrīq, the mutaṭabbib, i.e. a practitioner of
medicine, was born in Fustạ̄ t ̣ in the eighth year of the caliphate of
al-Muʿtamid (r. 870-92), i.e. 877, and was appointed in 933 as patriarch
of Alexandria by the Caliph al-Qāhir (r. 932-34), whereupon he was
named Eutychius; he died in 940.
Michel Breydy suggests fixing the year of his election as 935 (Breydy,
Études, p. 5). Further information about Ibn Batṛ īq is given in the historiographical treatise of Yaḥyā ibn Saʿīd al-Antạ̄ kī (d. approximately
1066), the Melkite historian who continued Ibn Batṛ īq’s historiographical endeavor (al-Antạ̄ kī, Kitāb al-dhayl, ed. and trans. Kratchkowsky and Vasiliev, pp. 713-19). Al-Anṭākī relates that Ibn Batṛ īq
died in Egypt in 328 AH, following an illness. It was surmised that he
contracted his fatal illness in the course of practicing medicine. As
for his ecclesiastical office, according to Breydy, Ibn Batṛ īq had not
received the regular intellectual and theological training of the Melkite clergy of his time and was well immersed in the Fusṭāt ̣ milieu of
Muslim traditionists (Breydy, Études, p. 1).
Al-Antạ̄ kī also reports that in Ibn Batṛ īq’s time there was a great
dispute between the latter and members of his flock. The source of
this dispute, we are told, was opposition to the patriarch that came
from the direction of a group of physicians from Fusṭāṭ. The opposition, led by a one of the Melkite bishops, reached the point where
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Ibn Baṭrīq’s name was banned in some of the Egyptian bishoprics and
their churches.
Al-Anṭākī also appears to be the source on which a substantial part
of Ibn Baṭrīq’s biography in the 13th-century biographical dictionary
of Ibn Abī Uṣaybiʿa (d. 1270) is based. Ibn Abī Uṣaybiʿa attributes
three works to Ibn Baṭrīq: Kitāb fī l-ṭibb,ʿilm wa-ʿamal, ‘A treatise on
medicine, theory and practice’ or Kunnāsh [fī-l-ṭibb], ‘The principles
of medicine’, of which a manuscript was found in Aleppo (Sbath, AlFihrist, i, p. 9, no. 23; Sezgin, GAS iii, p. 297); Kitāb al-jadal bayn
al-mukhālif wa-l-Naṣrānī, ‘A treatise on the debate between the heretic and the Christian’; and Kitāb naẓm al-jawhar, ‘The string of pearls’.
A work that has been wrongly attributed to Ibn Baṭrīq is the Kitāb
al-burhān, ‘The book of proof ’, now believed to have been composed
by Peter of Bayt Raʾs (q.v.).
Of the above-mentioned works of Ibn Batṛ īq, however, it is the
third, Kitāb naẓm al-jawhar, also known as Kitāb al-taʾrīkh al-majmūʿ
ʿalā l-taḥ qīq wa-l-taṣdīq (‘The book of history, compiled through
investigation and verification’) for which the Melkite patriarch is
most famous. This is a historiographical treatise, called the Annales
by Edward Pococke in his edition and Latin translation of the work
in 1658-59. According to al-Anṭākī, Ibn Batṛ īq finished writing it in
938, two years before his death in 940.
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Description
The Arabic historiographical treatise known as the Annales, following
its Latin translation by E. Pococke in 1658-59, is also known as Kitāb
naẓm al-jawhar, ‘String of pearls’ and Kitāb al-taʾrīkh al-majmūʿ ʿalā
l-taḥ qīq wa-l-taṣdīq, ‘The book of history, compiled through investigation and verification’. Although the work has often been referred to as
a Byzantine universal history, nothing in the composition suggests its
classification within a particular category of historiographical works.
Rather, the work reflects a mixture of diverse historiographical traditions, among which one can list Eusebian chronography, Sasanian and
Muslim historiographies, Palestinian hagiography, and legendary tales
of various sorts. It was completed, according to al-Anṭākī, in 938.
The oldest manuscript copy of the work, MS Sinai, Monastery of
St Catherine – Ar. 582 (163 folios), represents the oldest known text
of the Annales. Indeed, Michel Breydy, who has presented the most
detailed study of the manuscript, has argued that the text is the autograph of Ibn Batṛ īq himself. The manuscript has the dimensions of
a notebook and consists of 163 folios. According to Breydy, it lacks
roughly two parts of the beginning of the original work and six of its
end. Furthermore, the part referring to the caliphs al-Qāhir (r. 932-34)
and al-Rāḍī (r. 934-40), could not have been composed by Ibn Batṛ īq
himself. The original manuscript may have consisted of 242 folios,
of which 23 are missing at the beginning and about 56 at the end. A
comparison of the text of MS Sinai Ar. 582 with the texts conserved in
later manuscripts, reveals evident traces of successive manipulations,
as well as divergences of the later texts from the earliest (and possibly
original) version.
Breydy’s analysis has yielded what is now a generally accepted distinction between MS Sinai Ar. 582 and those that came after it, thus
designating the former as part of a so-called Alexandrian recension
and the latter as a so-called Antiochene recension. Whereas MS Sinai
Ar. 582 is believed to have originated in Alexandria, perhaps written
by the patriarch himself, the subsequent manuscripts, of which the
earliest can be dated to the 13th century, appear to have originated in
Antioch.
Ibn Batṛ īq, like Muslim traditionists (muḥ addithūn or ahl
al-ḥ adīth), did not compose a historiographical work in the scientific sense of the word. He compiled traditions whose historical value
remains to be established. The scheme of the principal sections of the
work is as follows: 1) Biblical history – from the creation of Adam till
the reform of Joshua son of Jehozadak, following the return of the
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Babylonian captives to Judah. In MS Sinai Ar. 582, where the two first
sections are missing, this first section begins with the rescue of Moses
from the waters of the Nile. 2) Secular history – up to the coming of
Christ, including the history of ancient Persia, Alexander the Great,
Cleopatra, and the Roman emperors of that period. 3) Evangelical
history – from the birth of Christ till the end of the reign of Constantine, with special reference to the destruction of Jerusalem, the
Diocletian persecutions, the legend of the Seven Sleepers of Ephesus under the emperor Decius, and the heresy of Arius. 4) Secular
and religious history of the Near East – until the beginning of the
7th century, containing details regarding the Emperor Theodosius and
the Patriarch Theophilius of Alexandria, the rest of the legend of the
Seven Sleepers, with fragments of Sasanian history and hagiographical extracts on the monks of Palestine, Epiphanius of Cyprus, Apollinarius of Alexandria, and the Emperor Maurice, with the legend of the
brigand of Thrace. This part concludes with the last Sasanian kings,
the recovery of Jerusalem, the life of John the Almsgiver, and the
exploits of the Emperor Heraclius. 5) Arab-Muslim history – from the
migration (hijra) of Muḥammad till the period of Ibn Batṛ īq, including the Arab conquest of south Palestine, the history of Sophronius of
Jerusalem, and the Muslim takeover of Damascus, the rest of Palestine and Egypt. Whereas the continuation of the narrative of the last
section in the Antiochene recension follows the order of succession of
the caliphs till al-Rāḍī in 935, in MS Sinai Ar. 582 it is mutilated after
f. 161, where we find only two fragments of this continuation. These
fragments concern the end of the history of Thomas of Jerusalem and
the beginning of the narrative about the Coptic revolt in Lower Egypt
during the reign of the Abbasid Caliph al-Maʾmūn.
In addition to parts of the Bible, Ibn Baṭrīq also made extensive
use of Judaeo-Christian apocrypha, such as the Cave of treasures, The
lives of the prophets, and The martyrdom and ascension of Isaiah. It is
unclear to which version of the Bible Ibn Batṛ īq had access or whether
he did in fact rely on a written version of it. The section on secular
history is mainly based on extracts taken from the famous Alexander
Romance. The third section, dealing with the life of Christ and the
sending out of the Apostles, depends on chapters of the New Testament and the Acts of the Apostles. In the fourth section, which deals
with the secular and religious history of the Near East, we can verify a number of immediate sources in Arabic hagiographic writings,
well disseminated among the Melkites of Palestine and Sinai. These
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include the Life of St Epiphanius of Cyprus and Cyril of Scythopolis’
(d. 558) Lives of St Euthymius and St Sabas. Finally, a particular work
from which Ibn Baṭrīq drew much of his narrative is the Arabic translation of the history of the Sasanid kings, prepared by the Muslim
convert ʿAbdallāh ibn al-Muqaffaʿ (d. c. 756). A strikingly literal correspondence between the last section of MS Sinai Ar. 582 and Muslim
sources that conserve a textual transmission that had originated with
the Egyptian muḥ addith ʿUthmān ibn Ṣāliḥ (d. 834) regarding the
conquest of Egypt, allows us to believe that Ibn Batṛ īq had similarly
transcribed extracts from other Muslim authors as well.
In addition to his explicit reliance on Muslim sources for relating the period following the Muslim conquest, Ibn Batṛ īq’s work suggests an awareness of the Muslim environment. Two examples are
particularly striking. The first is his presentation of Judaeo-Christian
apocryphal narratives in a manner that had been adapted by Muslim
authors, particularly narrators of qiṣaṣ al-anbiyāʾ (‘Tales of the prophets’). We see this, for example, in his reference to Muslim prophets
such as Shuʿayb and al-Khiḍr (Sinai Ar. 582, fols 1, 5, 19). The second example pertains to his description of the encounter between
the second caliph, ʿUmar ibn al-Khat ̣ṭāb (d. 644) and the patriarch
of Jerusalem, Sophronius (d. 638). The version of events presented in
the Annales is the only extant account that includes a commitment on
the part of the new Muslim sovereigns to preserve the rights of the
Christians in the Holy City (fols 138-40).
The Annales also stand in affinity with the works of Ibn Batṛ īq’s
Muslim contemporaries. Thus, for example, there appears to be a
remarkable correlation between the Annales and al-Yaʿqūbī’s History in their account of the biblical history of the patriarchs up to
the time of Abraham. It has therefore been suggested that the two
authors were making use of a common Arabic translation of the
Cave of treasures (Griffith, ‘The Gospel, the Qurʾān’). Furthermore,
not only does the Muslim historian and geographer al-Masʿūdī
(d. 956) inform us that he has seen Ibn Batṛ īq’s work, but various parts
in his historiographical composition, Murūj al-dhahab (‘The meadows of gold’), suggest that he may even have consulted Ibn Baṭrīq’s
work before putting down his own narrative. The Melkite historian
Yaḥyā ibn Saʿīd al-Antạ̄ kī (d. c. 1066) considered himself as the formal continuator of Ibn Batṛ īq’s historiographical endeavor through
his work Kitāb al-dhayl (‘The supplement’). As for later reliance on
Ibn Baṭrīq’s work, one can mention among the authors who made
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use of the Annales the Catholic Archbishop William of Tyre (d. 1186),
who in his chronicle relied on Ibn Batṛ īq’s list of Muslim caliphs,
and the Coptic historians Ibn al-Rāhib (d. c. 1290-95) and al-Makīn
(d. 1273), who had adopted the literary model found in Ibn Baṭrīq’s
composition. It is this latter literary tradition that later also served the
Mamlūk historian al-Maqrīzī (d. 1442).
Significance
While Ibn Batṛ īq’s narrative is not always loyal to its sources (for
example, in the case of the reference to the Sasanids, which was most
likely borrowed from ʿAbdallāh ibn al-Muqaffaʿ’s translation), it should
be noted that we have no way of ascertaining whether the sources on
which the Annales are based were revised directly by Ibn Baṭrīq or
by intermediate authors. In fact, the only parts of the work that we
can attribute to Ibn Baṭrīq with confidence are those few instances
of personal reflections the historian chose to insert in his narrative.
That said, some consideration should be given to the role played by
Ibn Batṛ īq both in selecting his sources and in dictating the thematic
arrangement of his work.
The Annales are currently extant in some 30 manuscripts, copied both in the Near East and in the West. However, nothing in Ibn
Baṭrīq’s biography helps to explain the importance of his work. The
historiographical objective of the work notwithstanding, it has been
suggested that it was its apologetic aspect that has sustained its relevance over the centuries. The treatise triggered an apologetic literary response by some of the leading theologians of Ibn Baṭrīq’s time
and afterwards, such as the Copt Sāwīrus (Severus) ibn al-Muqaffaʿ
(d. after 987) (q.v.), the East Syrian Iliyyā (Elias) of Nisibis (d. c. 1049)
(q.v.), and the Muslim Ḥ anbalī scholar Ibn Taymiyya (d. 1328) (q.v.).
Like his Melkite contemporaries, Ibn Batṛ īq appears to have been preoccupied with matters pertaining to his denominational affiliation, as
can be discerned from various parts in the work that refer to rival
Christian groups. At the same time, however, he was firmly embedded within a Muslim cultural milieu, which increases our confusion
as to the author’s objectives, particularly as we note his resort to Muslim sources, to the extent of exact quotation.
Manuscripts
For a detailed survey of the extant manuscripts, see Breydy, Études,
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Louvain, 1983
S.H. Griffith, ‘Eutychius of Alexandria on the Emperor Theophilus
and iconoclasm in Byzantium. A 10th-century moment in Christian apologetics in Arabic’, Byzantion 52 (1982) 154-90
M. Breydy, ‘Mamila ou Maqella? La prise de Jérusalem et ses conséquences (614 AD) selon la récension alexandrine des Annales
d’Eutychès’, Oriens Christianus 65 (1981) 62-86
M. Breydy, ‘Aspects méconnus des Annales d’Eutychès d’Alexandrie,
et une compilation historique arabo-chrétienne à la façon de
traditionnistes musulmans’, in W. Voigt (ed.), XX. Deutscher orientalistentag (ZDMG suppl. 4), Wiesbaden, 1980, pp. 148-53
P. Mayerson, ‘Procopius or Eutychius on the construction of the
monastery at Mount Sinai. Which is the more reliable?’, Bulletin
of the American Schools of Oriental Research 230 (1978) 33-38
G. Troupeau, ‘Ibn Taymiyya et sa réfutation d’Eutychès’, Bulletin
d’Études Orientales 30 (1978) 209-20
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